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Scholarly discussions of Isaiah’s eschatology have often 

proceeded along two dominant lines. On the one hand, 

interpreters frequently appeal to broad theological categories 

such as “restoration,” “kingdom,” or “salvation” as summary 

descriptors of the book’s future hope. On the other hand, 

studies that focus on specific passages or motifs tend to treat 

them in relative isolation, analyzing discrete texts without 

sufficiently accounting for their place within the larger literary 

and theological vision of the book. While both approaches yield 

important insights, they share a common limitation; they risk 

presenting Isaiah’s eschatology as either a collection of 

generalized themes or a series of disconnected elements. As a 

result, the internal coherence of Isaiah’s eschatological vision is 

often underdeveloped, and the relationship between its major 

components remains insufficiently explained.  

This difficulty is particularly evident in treatments of Isaiah, 

where the richness and diversity of the material have often led 

to its fragmentation at the level of interpretation. The book’s 

eschatological vision is regularly described in terms of its major 

features—the restoration of Israel, the role of Zion, the figure of 

the Servant, the reign of a Davidic king, and the inclusion of the 

nations—yet these elements are frequently handled as parallel 

or loosely related themes rather than as components of a 

unified theological framework. Moreover, approaches that 

emphasize the compositional complexity of Isaiah can further 

contribute to this fragmentation, as attention is directed toward 

diachronic development at the expense of the book’s final 
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literary form. The result is that, although the individual 

dimensions of Isaiah’s eschatology are often carefully described, 

their integration into a coherent and structuring vision remains 

insufficiently articulated. 

What remains underdeveloped, therefore, is an account of how 

Isaiah’s eschatological vision actually holds together at the level 

of its literary and theological structure. While it is widely 

recognized that the book presents a future-oriented hope 

shaped by judgment, restoration, and divine kingship, far less 

attention has been given to the question of whether one of these 

elements functions in a determinative way, organizing and 

giving coherence to the whole. Without such an account, the 

relationship between Isaiah’s major eschatological features 

remains largely associative rather than explanatory. This raises 

a central question for interpretation: does Isaiah present a 

collection of related hopes, or does he articulate a unified 

eschatological framework in which the various components 

derive their meaning from a more fundamental theological 

center? 

This article argues that Isaiah’s eschatology is best understood 

as a coherent and unified vision in which restoration functions 

as the organizing center and structuring solution to Judah’s 

covenantal crisis. Rather than operating as one theme among 

others, restoration provides the framework within which the 

book’s major eschatological elements—Zion, the Servant, the 

Davidic king, the nations, and the renewal of creation—are 

developed and integrated. Each of these components, while 

distinct in form and emphasis, derives its significance from its 

role within this broader restorative vision. Accordingly, Isaiah 

does not present a series of parallel or loosely connected hopes, 

but a theologically ordered account of divine action in which 

judgment gives way to restoration, and restoration unfolds into 

a comprehensive renewal of both people and creation under the 

reign of God. 
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By way of method, I will approach Isaiah as a literary and 

theological unity, attending to the shape of its final form in 

order to discern the internal coherence of its eschatological 

vision. While questions of compositional history remain 

important, the primary concern here is not to reconstruct the 

development of the text, but to analyze how its various elements 

function together within the book as it stands. This involves a 

close reading of key passages across Isaiah, with particular 

attention to the ways in which themes of restoration, mediation, 

kingship, and renewal are introduced, developed, and brought 

into relation with one another. By proceeding in this way, the 

aim is to demonstrate that Isaiah’s eschatology is not best 

understood as a collection of independent motifs, but as a 

structured and integrated vision in which restoration provides 

the organizing framework for the whole. 

The Covenant Crisis as the Ground of Isaiah’s Eschatology 

The primary backdrop for understanding Isaiah’s eschatological 

vision is the threat of judgment culminating in the Babylonian 

exile.1 Because of Judah’s sin, her failure to trust in God, and 

her persistent reliance on military strength and political 

strategy, Isaiah foretells that Judah would be carried away into 

exile in Babylon (39:5–7). This impending crisis functions as the 

fundamental presupposition for the message of hope that 

unfolds in Isaiah 40–66. When read against this backdrop, it 

becomes clear that restoration does not emerge as one theme 

among many, but as the necessary theological response to 

Judah’s condition. 2 Restoration is therefore best understood as 

 
 
1 I do not intend to adopt a specific position on the compositional history of 

Isaiah in making this claim. The argument here concerns the literary 
presentation of the text. Nevertheless, there are good reasons for situating 
Isaiah’s perception of the Babylonian threat within the historical context 
of the mid to late eighth century BCE. For a fuller defense, see my article, 
“Isaiah’s Understanding of the Babylonian Threat,” Bibliotheca Sacra 181 
(2024): 435–47. 

2 This emphasis on restoration as a unifying theme is widely recognized in 
Isaianic scholarship. See Joseph Blenkinsopp, Isaiah 40-55: A New 
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the organizing center and structuring solution to the covenantal 

crisis introduced by judgment. It provides the primary 

interpretive lens through which the broader contours of Isaiah’s 

eschatology—encompassing the renewal of Israel, the inclusion 

of the nations, and the transformation of creation—are to be 

understood. 

This judgment, however, is not merely historical or political in 

nature; it is irreducibly covenantal. Isaiah portrays Judah’s 

condition in explicitly covenantal terms, indicting her as a 

“sinful nation” that has “forsaken the LORD” (Isa 1:4), thereby 

placing her under the sanctions of the covenant itself.3 In this 

light, the exile represents the enactment of the covenant curses 

articulated in Deuteronomy 28, culminating in the removal of 

the people from the land (cf. Isa 5:13).4 The consequences of 

this judgment are comprehensive: the loss of the land, the 

collapse of the Davidic kingdom, and, most significantly, the 

withdrawal of God’s presence from among his people. Taken 

together, these realities amount to the disintegration of Judah’s 

covenantal life.5 The exile, therefore, is not simply a geopolitical 

catastrophe, but a theological crisis that calls into question the 

very relationship between God and his people. Precisely 

because the judgment is covenantal in nature, however, it 

establishes the necessary framework within which Isaiah’s 

hope for restoration must be understood, as the resolution to a 

crisis defined by covenant rupture. 

If this is the case, then Isaiah’s eschatology cannot be 

adequately described as a collection of future-oriented themes, 

 
 

Translation with Introduction and Commentary, The Anchor Bible (New 
York: Doubleday, 2002), 114-115; . 

3 All Scripture citations in this article are taken from the Christian Standard 
Bible (CSB) unless otherwise noted.  

4 James M. Hamilton, God’s Glory in Salvation through Judgment: A Biblical 
Theology (Wheaton, IL: Crossway, 2010), 190. 

5 For this understanding of exile, see Peter M. Head, “The Curse of Covenant 
Reversal : Deuteronomy 28:58-68 and Israel’s Exile,” Churchman 111 
(1997): 218–26. 
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nor even as a generalized hope for restoration in broad 

theological terms. Rather, it must be understood as a 

structurally ordered vision in which each major element derives 

its significance from its role in resolving the covenantal crisis 

introduced by judgment. The restoration of Israel, the 

reestablishment of Zion, the mission of the Servant, the reign 

of the Davidic king, the inclusion of the nations, and the 

promise of new creation are not independent or parallel features 

of Isaiah’s thought, but coordinated expressions of a single, 

unified response to exile. To interpret these elements apart from 

this organizing center is therefore to risk misrepresenting their 

function within the book’s eschatological vision. Only when 

read in relation to restoration as the structuring solution to 

covenantal rupture do these features cohere into a theologically 

integrated whole. 

Restoration as the Organizing Center 

If Isaiah’s eschatological vision arises as the necessary response 

to a covenantal crisis defined by judgment and exile, then 

restoration must be understood as the controlling center that 

orders and gives coherence to the whole. The resolution to the 

disintegration of Judah’s covenantal life is not presented in 

fragmented or unrelated terms, but unfolds as a unified vision 

in which restoration provides the framework within which all 

other eschatological elements are situated. This restoration is 

neither narrowly conceived nor limited to a single dimension of 

Israel’s experience; rather, it encompasses the renewal of the 

people, the reestablishment of Zion, the reassertion of divine 

kingship, the extension of salvation to the nations, and 

ultimately the transformation of creation itself. Accordingly, 

restoration does not function as one theme alongside others, 

but as the structuring principle through which Isaiah’s 

eschatological hope is articulated and integrated into a 

coherent theological vision. 
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This is perhaps why Isaiah presents Israel’s restoration as a 

kind of “new exodus”, particularly in chapters 40–55.6 Israel’s 

return from exile will not merely repeat the original exodus; it 

is portrayed as a greater and more climactic act of redemption 

that both recalls and surpasses that earlier deliverance. Isaiah 

explicitly evokes the memory of the exodus, describing the Lord 

as the one “who makes a way in the sea” and leads his people 

through the wilderness (43:16–19), yet he immediately declares 

that he is now doing “a new thing” that transcends the former 

event. The return from exile is thus framed not simply as a 

political repatriation but as a renewed act of divine salvation, in 

which God once again provides water in the wilderness (48:21) 

and goes before and behind his people as their deliverer (52:11–

12). In this way, the exodus pattern is not abandoned but 

intensified, so that Israel’s restoration becomes the definitive 

expression of God’s redeeming power.7 

Moreover, this restoration is centered upon Jerusalem, or Zion, 

which functions as the focal point of Isaiah’s eschatological 

vision. Isaiah explicitly portrays Zion as the site of God’s 

renewed reign: “the Lord of Armies will reign as king on Mount 

Zion in Jerusalem” (24:23). At the same time, Zion is elevated 

as the gathering place of the nations, for “in the last days the 

mountain of the Lord’s house will be established… and all 

nations will stream to it” (2:2). These texts indicate that the 

restoration of Zion is not merely the recovery of a geographic 

location or even of a people in isolation, but the reestablishment 

of God’s rule at the center of the world.8 Accordingly, Zion 

becomes the locus of divine presence, kingship, and 

instruction, drawing both Israel and the nations into the sphere 

 
 
6 Rodel M. Cajot, “The New Exodus in Second Isaiah,” Philippinana Sacra 37 

(2002): 43–56. 

7 Bernhard W. Anderson, “Exodus Typology in Second Isaiah,” in Israel’s 
Prophetic Heritage; Essays in Honor of James Muilenburg, ed. Bernhard 
W. Anderson and Walter J. Harrelson (Eugene, OR: Wipf & Stock, 2010), 
177-195. 

8 J. Alec Motyer, The Prophecy of Isaiah: An Introduction & Commentary 
(Downers Grove, IL: InterVarsity, 1993), 16–17. 
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of God’s reign. Isaiah’s vision of restoration is therefore 

corporate, national, and covenantal in scope, encompassing not 

only the regathering of the exiles but the return of God himself 

to dwell and reign among his people. 

At the same time, this restoration is not limited to Israel; it 

ultimately encompasses the transformation of the entire 

created order.9 Isaiah expresses this hope in explicitly 

eschatological terms: “For I will create new heavens and a new 

earth; the past events will not be remembered or come to mind” 

(Isa 65:17). The restoration that Isaiah envisions thus extends 

outward from Zion to Israel, from Israel to the nations, and 

finally to creation itself. This vision represents nothing less than 

the reversal of the primeval curse of Genesis 3, as the disorder 

introduced by sin gives way to peace, harmony, and renewed 

life.10 Isaiah depicts this transformation in concrete terms, 

describing a world in which hostility is abolished and creation 

itself reflects the righteousness of God (cf. Isa 11:6–9; 35:1–2). 

As Brevard S. Childs observes, the present order must be 

decisively overcome in order to give way to a new divine reality.11 

In this way, Isaiah’s eschatology culminates in a vision of 

comprehensive renewal under the reign of God. 

These themes demonstrate that restoration stands at the very 

heart of Isaiah’s eschatological vision. What begins as a 

 
 
9 For further discussion of the cosmic scope of Isaiah’s eschatological vision, 

see my article, “On the Scope of Apocalyptic Expectation: Isaiah’s ‘Little 
Apocalypse’ as a Test Case,” Ecclesia Militans 2 (2025): 60–98. 

10 Cf. Isaiah 24:6, “a curse has consumed the earth.” Isaiah’s ‘little apocalypse’ 
(24–27) begins with a picture of worldwide judgement that returns the 
world to a state of pre-creational chaos. The expectation of a new heavens 
and a new earth in chapters 65–66 fulfills that judgment by recreating 
the world and restoring it to its pre-fall perfections. See Willem A. M. 

Beuken, “Yhwh’s Sovereign Rule and His Adoration on Mount Zion: A 
Comparison of Poetic Visions in Isaiah 24–27, 52, and 66,” in The Desert 
Will Bloom: Poetic Visions in Isaiah, ed. A. Joseph Everson and Hyun Chul 
Paul Kim, Ancient Israel and Its Literature (Atlanta: Society of Biblical 
Literature, 2009), 91-107. 

11 Brevard S. Childs, Isaiah: A Commentary, The Old Testament Library 
(Louisville, KY: Westminster John Knox, 2001), 537.  
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response to Judah’s covenantal crisis in exile unfolds into a 

comprehensive picture of divine renewal that encompasses the 

return of the people, the reestablishment of Zion as the center 

of God’s reign, the inclusion of the nations, and ultimately the 

transformation of creation itself. Isaiah’s eschatology is 

therefore not limited to a single event or moment but presents 

a unified and expansive vision of redemption in which God 

decisively acts to restore what has been lost through judgment. 

This restoration is at once covenantal, corporate, and cosmic in 

scope, reflecting the full breadth of God’s redemptive purposes. 

As such, it provides the essential framework within which the 

full range of Isaiah’s eschatological hope is to be understood. 

The Means of Restoration: The Servant 

If restoration functions as the organizing center of Isaiah’s 

eschatological vision, as I have suggested, then the question 

necessarily arises as to how this restoration is to be 

accomplished. The vision articulated thus far is expansive in 

scope—encompassing the renewal of Israel, the 

reestablishment of Zion, the inclusion of the nations, and the 

transformation of creation—yet it is not presented as an 

abstract or impersonal process. Rather, Isaiah locates the 

realization of this restoration in the mission of a divinely 

appointed figure, commonly identified as the Servant of the 

Lord. The introduction of the Servant therefore does not 

represent a shift to a new or independent theme, but a 

specification of the means by which the already established 

restorative vision is brought to fulfillment. Accordingly, the 

Servant must be understood not as a parallel component within 

Isaiah’s eschatology, but as the primary agent through whom 

the restoration that structures the book’s vision is actually 

accomplished. 
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The identity of this Servant, however, has been widely debated, 

due in part to the ambiguity present in Isaiah’s descriptions.12 

In some passages, the Servant appears to be a corporate figure 

identified with the nation of Israel itself; for example, in Isaiah 

41:8, Israel is explicitly addressed as “my servant.” Yet in other 

texts, the Servant is distinguished from Israel and acts on her 

behalf. In Isaiah 49:5, the Servant is commissioned “to bring 

Jacob back to him,” indicating a role that involves the 

restoration of Israel rather than simple identification with her. 

This distinction becomes even more pronounced in Isaiah 

52:13–53:12, where the Servant suffers vicariously for the sins 

of others. Rather than resolving this tension, Isaiah appears to 

sustain it, presenting the Servant as both representative and 

distinct. In this way, the Servant emerges as the one who fulfills 

Israel’s original vocation to be a light to the nations by 

accomplishing what the nation itself failed to do, thereby 

situating his role directly within the broader framework of 

restoration.13 

The key text in this regard is Isaiah 49:6, which reads, “It is not 

enough for you to be my servant raising up the tribes of Jacob 

and restoring the protected ones of Israel. I will also make you 

a light for the nations, to be my salvation to the ends of the 

earth.” This passage makes clear that the Servant’s role is 

intrinsically bound to the restoration already identified as the 

center of Isaiah’s eschatology. On the one hand, he is 

commissioned to restore Israel, bringing back the scattered 

 
 
12 The classic study on the identity of the Servant of the Lord in Isaiah is still 

Christopher R. North, The Suffering Servant in Deutero-Isaiah: An 
Historical and Critical Study, Second Edition (London: Oxford University 
Press, 1956). But see also Alan A. MacRae, “Servant of the Lord in Isaiah,” 
Bibliotheca Sacra 121 (1964): 218–27. For a more recent overview of the 
issues, see John N. Oswalt, The Book of Isaiah, Chapters 1–39, New 

International Commentary on the Old Testament (Grand Rapids: 
Eerdmans, 1986), 33–34; Blenkinsopp, Isaiah 40-55, 76–81.  

13 See Walter C. Kaiser, Jr, “The Identity and Mission of the ‘Servant of the 
Lord,’” in The Gospel According to Isaiah 53: Encountering the Suffering 
Servant in Jewish and Christian Theology, ed. Darrell L. Bock and Mitch 
Glaser (Grand Rapids: Kregel Academic, 2012), 87-108. 
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people of God and reconstituting the nation in covenant 

faithfulness. On the other hand, his mission extends beyond 

Israel to encompass the nations, through whom God’s salvation 

reaches “to the ends of the earth.” In this way, the restoration 

of Israel becomes the means by which God’s saving purposes 

are extended to all peoples. The Servant thus accomplishes 

representatively what Israel was called to embody corporately, 

ensuring that the restoration he effects is both particular in 

origin and universal in scope.14 

More importantly, the climactic “Servant Song” in Isaiah 52:13–

53:12 reveals that the restoration described thus far is 

accomplished through the Servant’s vicarious suffering. Isaiah 

presents the Servant as one who bears the sins and iniquities 

of others, so that “he was pierced because of our 

transgressions… and we are healed by his wounds” (Isa 53:5). 

It must be emphasized that the Servant’s suffering is not 

incidental to his mission; it is the essential path by which that 

mission is fulfilled.15 His affliction is neither accidental nor 

merely exemplary, but fundamentally instrumental, for through 

his suffering the effects of sin are addressed and the possibility 

of restoration is secured. Isaiah portrays restoration as 

mediated through substitution, in which the Servant stands in 

the place of others and bears the consequences of their 

covenant failure.16 Thus, restoration comes not apart from 

suffering, but precisely through it. 

However, the Servant Song does not end in suffering alone. At 

its outset, Isaiah declares, “See, my servant will succeed; he will 

be raised and lifted up and greatly exalted” (Isa 52:13). This 

statement frames the entire passage and anticipates the 

Servant’s ultimate vindication. While the Servant undergoes 

 
 
14 Robert L. Thomas, “The Mission of Israel and of the Messiah in the Plan of 

God,” The Master’s Seminary Journal 8 (1997): 193. 

15 Thomas, “The Mission of Israel and of the Messiah in the Plan of God,” 199–
200. 

16 Motyer, The Prophecy of Isaiah, 429–31. 
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profound humiliation and suffering on behalf of others, this is 

not his final state. Rather, his suffering gives way to exaltation, 

as God vindicates him and establishes him in a position of 

honor.17 The sequence is crucial: suffering precedes 

vindication, and humiliation comes before exaltation. This 

pattern is not incidental but fundamental to Isaiah’s portrayal 

of the Servant’s mission.18 The restoration accomplished 

through the Servant is therefore inseparable from this 

movement from suffering to glory, in which the one who bears 

the sins of many is ultimately vindicated and exalted by God. 

The Structure of Restoration: The Davidic King 

In the previous section, I argued that the Servant reveals the 

means by which restoration is accomplished; the question that 

follows concerns the form that this restored reality takes once 

it is established. Isaiah’s vision does not culminate merely in 

the return of the people or the resolution of covenantal rupture, 

but in the reordering of life under the reign of God. This 

dimension of the eschatological vision is articulated through the 

figure of a Davidic ruler, whose kingship gives concrete 

expression to the restored order. The introduction of this figure, 

therefore, does not mark a shift to a new or independent theme, 

but a further specification of the restoration already underway. 

If the Servant secures restoration through his representative 

and redemptive work, the Davidic king embodies and 

administers that restoration as an enduring and rightly ordered 

kingdom. Accordingly, the theme of kingship must be 

understood not as parallel to restoration, but as the structural 

form through which the restored order is established, ordered, 

and sustained under the reign of God. 

Isaiah develops this dimension of his eschatological vision 

through his portrayal of a Davidic figure whose reign embodies 

 
 
17 Thomas, “The Mission of Israel and of the Messiah in the Plan of God,” 197–

99. 

18 Thomas, “The Mission of Israel and of the Messiah in the Plan of God,” 191. 
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the fulfillment of God’s covenantal promises. In Isaiah 9:6–7, 

the prophet anticipates the birth of a royal son upon whose 

shoulders the government will rest, establishing a kingdom 

characterized by justice, righteousness, and peace. This 

promise is rooted in the earlier covenant with David, yet it 

projects forward to a future realization in which that kingship 

is perfected and made enduring.19 Here, restoration is not 

merely the renewal of the people, but entails the 

reestablishment of righteous rule under a divinely appointed 

king. The renewal of Israel therefore entails not only deliverance 

from exile and covenant judgment, but also the restoration of 

proper governance under God’s chosen ruler. The restoration of 

Israel is thus inseparable from the establishment of an 

enduring kingdom, in which God’s purposes are ordered and 

sustained through the reign of this Davidic figure. 

This Davidic ruler is further described in Isaiah 11:1–5, where 

the prophet envisions a “shoot from the stump of Jesse” upon 

whom the Spirit of the Lord rests. The imagery itself suggests 

both continuity and renewal; though the Davidic line appears 

cut down, new life emerges from it by divine initiative. Unlike 

the failed kings of Judah, whose reigns were marked by 

injustice and unfaithfulness, this figure is characterized by 

wisdom, righteousness, and perfect fidelity to God’s will.20 

Endowed with the Spirit, he judges not by outward appearance, 

but with equity, defending the poor and establishing justice for 

the oppressed. The emphasis throughout is not merely on royal 

status, but on the quality and character of his rule, which 

reflects the very righteousness of God. In this way, Isaiah 

presents an idealized vision of kingship in which the Davidic 

ruler embodies covenant faithfulness and administers the 

 
 
19 On the Davidic Covenant in biblical theology, see Peter J. Gentry and 

Stephen J. Wellum, Kingdom through Covenant: A Biblical-Theological 

Understanding of the Covenants, Second Edition (Wheaton, IL: Crossway, 
2012), 351–85. See also Thomas R. Schreiner, Covenant and God’s 
Purpose for the World, Short Studies in Biblical Theology (Wheaton, IL: 
Crossway, 2017), 57–68. 

20 Childs, Isaiah, 103. 
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restored order in accordance with divine justice.21 

The nature of this kingdom is further clarified in 

Isaiah 9:6–7, where the reign of the Davidic ruler is described 

as both enduring and divinely established: “The dominion will 

be vast, and its prosperity will never end.” Unlike the fragile and 

often unjust kingdoms of Judah’s history, this kingdom is not 

subject to decay or displacement, for it is upheld by the zeal of 

the Lord himself. It is therefore not merely political in scope, 

but moral and theological in character, reflecting the rule of God 

within the restored order. Justice and righteousness are not 

simply ideals, but the defining features of this reign, ensuring 

that the failures of the past are not repeated.22 In continuity 

with Isaiah’s vision of Zion, this kingdom provides the enduring 

framework in which restoration is secured, ordered, and 

brought to its full expression under the sovereign rule of God. 

The Scope of Restoration: The Nations 

The preceding discussion has shown that the restoration 

envisioned by Isaiah is accomplished through the mission of the 

Servant and given concrete expression in the establishment of 

a divinely ordered kingdom under a righteous Davidic ruler. 

This raises a further question concerning the scope of that 

restored order, particularly with respect to the place of the 

nations within Isaiah’s eschatological vision. Of course, the 

inclusion of the nations is not a peripheral or secondary feature 

of Isaiah’s thought, but an integral component of the 

restoration that God intends to bring about. From the outset, 

both the Servant’s mission and the reign of the Davidic king are 

oriented outward, so that the renewal of Israel becomes the 

means by which God’s saving purposes extend beyond the 

covenant people. Accordingly, any adequate account of Isaiah’s 

eschatology must consider not only the restoration of Israel, but 

 
 
21 J. Gordon McConville, Isaiah, Baker Commentary on the Old Testament 

Prophetic Books (Grand Rapids: Baker Academic, 2023), 178–80. 

22 Motyer, The Prophecy of Isaiah, 123–24. 
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also the incorporation of the nations within that restored 

kingdom.23  

Isaiah envisions the restoration of Zion as drawing the 

nations into the sphere of God’s rule and instruction. In Isaiah 

2:2–3, the prophet depicts the nations streaming to Zion “so 

that he may teach us his ways and that we may walk in his 

paths,” indicating that Zion becomes the center of divine 

instruction for the whole world.24 Similarly, in Isaiah 60:1–3, 

when the glory of the Lord rises upon Zion, “nations will come 

to your light, and kings to your shining brightness.” These texts 

portray a vision in which the restoration of Zion is not an 

isolated national event, but the establishment of a global center 

from which God’s reign is made known.25 The nations are not 

merely observers of Israel’s restoration; they are drawn into it, 

receiving instruction, submitting to God’s rule, and 

participating in the ordered life that flows from his presence.26 

The inclusion of the nations within Isaiah’s eschatological 

vision is not only anticipated but is explicitly mediated through 

the mission of the Servant. As noted above, this dynamic is 

articulated most clearly in Isaiah 49:6, where the Servant is 

commissioned not only “to raise up the tribes of Jacob and 

restore the protected ones of Israel,” but also to be “a light for 

the nations, to be my salvation to the ends of the earth.” This 

passage makes clear that the extension of salvation to the 

nations is not an independent development alongside Israel’s 

 
 
23 For a monograph level exposition of this theme, see Dirk H. Odendaal, The 

Eschatological Expectation of Isaiah 40-66 with Special Reference to Israel 
and the Nations (Nutley, NJ: Presbyterian and Reformed, 1970). More 
broadly see, Christopher J. H. Wright, The Mission of God: Unlocking the 
Bible’s Grand Narrative (Downers Grove, IL: IVP Academic, 2006). 

24 Walter Brueggemann, Isaiah 1-39, Westminster Bible Companion 
(Louisville, KY: Westminster John Knox, 1998), 24–25. 

25 Christopher Jones, “‘The Wealth of Nations Shall Come to You’: Light, 
Tribute, and Inplacement in Isaiah 60,” Vetus Testamentum 64 (2014): 
611–22. 

26 John N. Oswalt, “The Nations in Isaiah: Friend or Foe; Servant or Partner,” 
Bulletin for Biblical Research 16 (2006): 41–51. 
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restoration, but is intrinsically bound to it. The Servant’s 

mission unites these two dimensions: the restoration of Israel 

and the inclusion of the nations are coordinated aspects of a 

single redemptive movement. In this way, the restoration of 

Israel becomes the means by which God’s saving purposes 

reach the nations, and the nations themselves are brought into 

that restored order through the agency of the Servant.  

Yet the role of the nations in Isaiah’s vision extends beyond 

receiving instruction or even inclusion within the restored 

community; they are incorporated into the covenantal life of 

that community itself. Isaiah 56:6–8 portrays foreigners as 

joining themselves to the Lord, loving his name, and faithfully 

keeping his covenant, indicating not merely proximity to Israel 

but full participation in her relationship with God. Significantly, 

they are not relegated to the margins but brought into the very 

center of worship, for God’s house “shall be called a house of 

prayer for all peoples.”27 This language reflects not tolerance but 

integration, as the nations are welcomed into the same 

covenantal privileges that define Israel’s identity. Their 

inclusion is therefore not simply geographical or political, but 

deeply theological and covenantal in nature. In this way, the 

restored community envisioned by Isaiah is reconstituted not 

as an ethnically bounded entity, but as a covenantal people 

defined by shared devotion to the Lord and participation in his 

worship. 

Isaiah’s vision goes even further by portraying the nations not 

merely as recipients of salvation, but as active participants in 

the unfolding of God’s redemptive purposes. In Isaiah 66:18–

20, the nations are gathered to witness God’s glory, and some 

are even commissioned to proclaim that glory among the distant 

peoples. Strikingly, they are depicted as assisting in the return 

of Israel’s exiles, bringing them “as an offering to the Lord” from 

the nations back to Jerusalem. Similarly, Isaiah 45:22–23 calls 

 
 
27 Oswalt, “The Nations in Isaiah,” 48. 
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all the ends of the earth to turn to the Lord and be saved, 

anticipating a universal acknowledgment of his sovereign rule. 

In this way, the nations are not passive observers but are 

incorporated into the very movement of restoration, 

participating in worship, proclamation, and the realization of 

God’s purposes in the world.28 

The Consummation of Restoration: New Creation 

Up to this point, I have demonstrated that Isaiah’s 

eschatological vision centers on the restoration of Israel, is 

accomplished through the mission of the Servant, and extends 

outward to encompass the nations. Yet this vision ultimately 

moves beyond restoration in a narrower sense toward a more 

comprehensive and climactic fulfillment. Isaiah does not merely 

anticipate the return of Israel from exile or the reestablishment 

of Zion, but the renewal of the entire created order. The themes 

of restoration, mediation, and expansion therefore converge in 

a final act of divine transformation in which God brings his 

redemptive purposes to their fullest realization. In this way, the 

hope articulated throughout Isaiah finds its culmination not 

simply in the reordering of Israel’s historical and political 

circumstances, but in the establishment of a new and enduring 

reality shaped entirely by the reign of God.29 

This climactic fulfillment is expressed most clearly in Isaiah’s 

vision of a “new heavens and a new earth.” In Isaiah 65:17, the 

Lord declares, “For I will create new heavens and a new earth; 

the past events will not be remembered or come to mind,” a 

promise that is reaffirmed in Isaiah 66:22, where the new 

creation is described as enduring before God. These texts make 

clear that the restoration envisioned by Isaiah extends beyond 

the historical return from exile to encompass a comprehensive 

 
 
28 John D. W. Watts, Isaiah, Word Biblical Themes (Dallas, TX: Word, 1989), 

87–99. 

29 Henk Leene, Newness in Old Testament Prophecy: An Intertextual Study, 
Oudtestamentische Studiën (Leiden: Brill, 2014), 44–149. 
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transformation of reality itself.30 The language of creation 

signals not merely renewal or reform, but divine re-creation, in 

which the former order marked by sin, judgment, and 

instability gives way to a new and enduring world. In this way, 

Isaiah portrays the fulfillment of God’s purposes as the 

establishment of an entirely new order grounded in his 

sovereign and life-giving power. 

The new creation that Isaiah envisions is further characterized 

by the establishment of peace, righteousness, and harmony 

throughout the created order. In Isaiah 11:6–9, the prophet 

portrays a world in which traditional patterns of hostility are 

overturned, as even the animal kingdom exists in peaceful 

coexistence, and “the earth will be full of the knowledge of the 

Lord as the waters cover the sea.” Similarly, Isaiah 32:16–18 

links righteousness with peace, describing a renewed order in 

which justice dwells and results in quietness, security, and 

trust forever. These images convey more than idealized 

conditions; they reflect a fundamental transformation of reality 

in which the effects of sin and disorder are decisively reversed. 

Under the reign of God, creation itself is reordered so that peace 

and righteousness are not temporary conditions but the 

defining characteristics of the world to come.31 

This vision of new creation is marked not only by 

transformation but by permanence and stability. In contrast to 

the instability brought about by sin, judgment, and exile, Isaiah 

presents a renewed order that endures before God: “For just as 

the new heavens and the new earth, which I will make, will 

remain before me… so your offspring and your name will 

remain” (Isa 66:22). The restoration that Isaiah anticipates is 

therefore not provisional but final, securing an enduring 

relationship between God and his people within a renewed 

 
 
30 Joseph Irmiya, “Eschatology as Transformation: A Textual Analysis of 

Isaiah 65:17-25,” Journal of Biblical Theology 8 (2025): 263–87. 

31 W. Sibley Towner, “Tribulation and Peace: The Fate of Shalom in Jewish 
Apocalyptic,” Horizons in Biblical Theology 6 (1984): 1–26. 
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creation. Taken together, these themes demonstrate that 

Isaiah’s eschatology culminates in a comprehensive and lasting 

fulfillment, in which God’s redemptive purposes are brought to 

completion and established forever. 

Synthesis: A Unified Isaianic Eschatology 

Isaiah’s eschatology is best understood not as a collection of 

discrete themes, but as a coherent and theologically unified 

vision structured around the restoration of God’s people and 

the renewal of creation. What begins as a response to Judah’s 

covenantal crisis in exile unfolds into a richly developed 

account of divine redemption in which restoration functions as 

the organizing center of the book’s eschatological horizon. This 

restoration is neither narrowly conceived nor limited to a single 

dimension of Israel’s experience; rather, it encompasses the 

renewal of the people, the reestablishment of Zion, the 

extension of salvation to the nations, and ultimately the 

transformation of the created order. In this way, Isaiah presents 

a comprehensive vision of divine action in which judgment gives 

way to restoration, and restoration unfolds into a fully realized 

and enduring order under the reign of God. 

Within this unified framework, the major elements of Isaiah’s 

eschatology are not parallel or independent motifs, but 

coordinated expressions of the restorative vision that structures 

the whole. The restoration of Israel is accomplished through the 

mission of the Servant, whose representative obedience, 

vicarious suffering, and ultimate vindication provide the means 

by which the effects of covenant failure are overcome. This 

restored reality is given concrete form and stability through the 

reign of a Davidic ruler, whose just and righteous kingship 

embodies and administers the renewed order. At the same time, 

the scope of this restoration extends beyond Israel to 

encompass the nations, who are drawn to Zion, incorporated 

into the covenant community, and enlisted as participants in 

the unfolding of God’s redemptive purposes. The vision 

culminates in the promise of new creation, where peace, 



The American Journal of Biblical Theology             Vol. 27(30). July 26, 2026 

19 

righteousness, and the knowledge of the Lord define a renewed 

and enduring world. These elements demonstrate that 

restoration is not one theme among others, but the organizing 

principle through which Isaiah’s eschatological vision is 

articulated and brought to coherence. 

This reading offers a corrective to approaches that treat Isaiah’s 

eschatology as either a collection of generalized themes or a 

series of loosely related developments. By attending to the 

structural role of restoration within the book’s final form, it 

becomes possible to account for both the diversity and the 

coherence of its eschatological vision without reducing its 

complexity. The Servant, the Davidic king, the nations, and the 

promise of new creation are not competing centers of theological 

gravity, but interrelated dimensions of a single, unified 

framework of restoration. Interpreting these elements apart 

from this organizing center risks obscuring their function 

within the book’s larger vision. When read in light of restoration 

as the structuring solution to covenantal rupture, however, 

Isaiah’s eschatology emerges as a theologically integrated and 

narratively coherent account of divine redemption, in which 

God decisively acts to restore his people and establish his reign 

over a transformed and everlasting creation. 

Conclusion 

Isaiah’s eschatology, when read as a coherent whole, presents 

not a series of loosely connected themes but a unified vision 

structured by the logic of restoration. What begins with the 

crisis of covenant judgment and exile unfolds into a 

comprehensive account of divine redemption in which God acts 

decisively to restore his people, reestablish his reign, and renew 

the created order. By identifying restoration as the organizing 

center of this vision, it becomes possible to account for the 

diverse elements of Isaiah’s eschatology—Servant, king, 

nations, and new creation—not as competing or parallel motifs, 

but as coordinated expressions of a single theological 

framework. This approach not only clarifies the internal 
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coherence of Isaiah’s message but also provides a more precise 

basis for understanding how its eschatological vision could 

function within later interpretive contexts. In particular, it 

suggests that early Jewish and Christian readings of Isaiah 

were not merely drawing on isolated texts or themes, but 

engaging a deeply integrated vision of restoration that shaped 

their expectations of divine action in history. Recognizing this 

coherence therefore has important implications for the study of 

biblical theology more broadly, as it underscores the need to 

attend not only to the presence of particular motifs, but to the 

structuring frameworks within which they operate. Isaiah’s 

vision ultimately directs attention beyond the immediate 

horizon of exile and return to the establishment of a renewed 

and enduring reality under the reign of God, in which 

restoration reaches its final expression in the transformation of 

all things. 
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